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The Jubilation of Rashby’s Entourage on Parshas Kedoshim
according to the Chasam Sofer’s Incredible Insight

In this week’s parsha, parshas Kedoshim, we read (Vayikra
19, 1): YR naaR1 YW 223 11y o HR 127 90K nwn DR s
“@oUpHR 11 R wrp o5 vin owrtp—Hashem spoke to Moshe,
saying: Speak to the entire assembly of Bnei Yisrael and
say to them: You shall be kadosh (holy), for I, Hashem, your
G-d, am holy. Based on the Toras Kohanim, Rashi comments:
This teaches us that this portion of the Torah was said at
a gathering of the entire assembly of Yisrael, because the
majority of the essentials of the Torah depend upon it.
According to the Siftei Chachamim, Rashi deduces this fact from
the unusual wording employed by the passuk: 'nTy %5’ YR 127"
“oxwr n13—speak to the entire assembly of Bnei Yisrael—
rather than the usual wording found throughout the Torah:
“ORawe »13 YR 131"—speak to Bnei Yisrael.

Lag BaOmer is now less than thirty days away. Hence, it
is only fitting that we examine a pertinent passage from the
Zohar hakadosh (Kedoshim 81a). We are taught that with the
arrival of parshas Kedoshim, Rashb”y’s holy entourage became
euphoric. Here is a Hebrew translation of the passage: xan”
TWIMNA 1T MWARS JARRT aRIm aaInn 9o nbhs Ko o1 nwne Rax an
1WA AWRDW IATTY NIRRT DY DT ARG 1wy, mahy nrme
“@'wmw vn o1 nweay omann—this parsha presents the general
principles of the Torah and the seal of truth—“emet.” Esoteric
information—exalted secrets—is revealed in this parsha. When
the colleagues reached this parsha, they were elated.

Parshas Kedoshim Was Delivered
to the Entire Assembly— Emphasizing
Discretion within the Community

Regarding the elation of the holy group of disciples upon the
arrival of parshas Kedoshim, I was struck by a wonderful idea. In

Toras Moshe, the incredible Chasam Sofer, explains the practical
significance of the fact that parshas Kedoshim was delivered
to the entire assembly. He teaches us not to misconstrue the
implication of being “kadosh.” While it means being removed
and separated from matters of Olam HaZeh; it does not mean
that we should distance ourselves from the community and
After all,
every Jew is obligated to learn and to teach others Hashem'’s

remain alone and isolated in forests and deserts.

Torah and mitzvot. Rather, the Torah is teaching us that even
when a person finds himself in public situations, within the
assembly--“9rpna“—he can still remain isolated in his thoughts
with his Maker—remaining intimate and connected. Here are

his inspirational words of insight:

Drpna 1 wnn Ywn whaT,1nn o a1 BN s 0y Yo HR e
N2 2NOW A by amiy wer .3 vTin 1IN A 21w vab R
m“apn 1180 PR, NTTITEM Mwenan nbyn Tra (14a niweaan ayw) naabn
Soow 11ra’y , 1Y NvaaTha, 0aaR PRY D1PNRa YW 10T, wi1na Ny
LTMEY NaWY RT3 10 RY 00 R KT 90 1 wYn nR

M2 oTabY anny [anyt naan AR 3mIN NS TNane nopNn KOR
118 K1 290 T99AK Ny Dowid e uPnnY Daas aN1 ' na1na Yowm
1N2115 BN, NPT 212013 1Y 199pn A1 e TYw neaan MmN ney
[rom°] 1o %2 Sy a81,’m13 P37 121 DowaR oY 913013 1900 1N, AYvany pa
/T M WA e aby anpn Yon wien

Payw nIpv’y o, NIwas PInAY 10N DWW 1IARA IRD INAY A1

P 11 mwnn 12991 0y Yo B 927 1R 1o, g1 n1eea 120 s

J17IR 213 21T Y18N DYV DTN Y12 OY 271yn YAN wiNa a1y aanNa
.“mams naYnan nenyt by 1iaby fra pebn Aua 1nn nYpw

Citing the Chovos HaLevavos, he states that it is not

HKB”H’s will that we isolate ourselves from other people
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by living in deserts and forests, while searching for Hashem
and investigating His greatness. Rather, it is Hashem’s will
that we love others and reach out to teach them Hashem’s
Torah—even at the cost and sacrifice of one’s own personal
edification. Nevertheless, a person should distance himself
from the pleasures of this world; this is the separateness that
Hashem desires.

This is the meaning of "»nn m»witp'—you shall be holy
(kadosh); you shall remove yourselves and be separate.
We might mistakenly interpret this directive as referring to
physical isolation. Therefore, it was commanded that this
passage be delivered to the entire assembly—indicating a
form of separateness, while still together with others. The
reason for this command was because this passage contains
essential Torah precepts that must be learned and fulfilled and

taught to others.

When Aharon Exited the Kodesh HaKodashim
He Stripped Off the Garments of Isolation

In parshas Acharei Mot, we find more wonderful insights on
this subject in the writings of the Chasam Sofer. He elucidates
the passuk describing the Kohen Gadol’s exit from the Kodesh
HaKodashim, after performing his avodah on Yom Kippur
(Vayikra 16, 23):

WP YR INT22 waY WK T30 s AN wat em AR BR ns K2
N9y NRTINTIY NN WP NEM WP Q1pRg 0 1WA DR YR oW o
1171 NIYYRR R1T NI A ,N12aY N1SIN 2nsw e by nnKe .oy
RIS, 197 77T NI ' T DY NIRRT A AR mpn bon
J12%0 3ND1TA 1113 TINRG TN 12 N v

9on WA ,1aYa ARt 1aaa 1Y MW N1YIan AYws ans n1pn Yonl
7M1 19027 a1 2D 0Na 0y 12T 13a3 P, T e 122 nIpn
TTIRNNA M AT WP 01 0TI DY T oweaan 19t S1Ta 1o 0 nery
NR YT 1YY 1 210 901 00, mawn Nt o 1o mwy a0 XYw 1Y qnK ,ana
.apyYy Tuawn 111 29007 aYn

Y1 PR DR 1IN K21 YR, 0K 22118050 01 Ty 25w Ans
MY WP DR IN123 WA WK N1TITan ,1an s uwat, Wt na R
7RO RS wanwe KRS Wit ,00Taan TN VWA 1WeY 0 T wina
RY DA [ARAM MW 1Y WP DR 1 N1TeTan YAy Nyt by ow onsam
v neaRwa

The Torah says: “Aharon shall come to Ohel Moed; he
shall remove the linen garments that he had worn when
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he entered the Sanctuary, and he shall leave them there.
He shall immerse his flesh in the water in a sacred place
and don his garments; he shall go out and offer his own
olah-offering and the olah-offering of the people, and
shall provide atonement for himself and for the people.”
Based on what the Chovos HaLevavos wrote, it can be said
that although “bedidus” (seclusion and isolation) is one
of the superior qualities, nevertheless, connecting with
those who serve Hashem in order to demonstrate for
them the path they should follow is even more so. For,
their merit will depend on him. He elaborates on this
point in many places.

Nevertheless, in Sha’ar HaPerishut, he wrote that
he should show his joy on his face but maintain his
apprehension in his heart. In other words, his heart
should remain secluded with Hashem; only he should
show the people a friendly face, so that they will accept
his words. Now, since they secluded the Kohen Gadol for
seven days prior to this holy day, and he would remain
isolated during those days, he was told not to do so too
often during the rest of the year. For, it is preferable that
he impart knowledge to the people, as it is written: “They
will teach Your laws to Yaakov.”

Thus, after completing the Yom Kippur avodah, Aharon
is instructed to go to the Beit Midrash (“Ohel Moed”), and
strip off his attitude of seclusion (“bigdei habad”: alluding
to his “bedidus”), which he wore during the seven days
prior to entering the Sanctuary. Now, he should remove
those garments. In other words, he should not employ
that quality; rather, he should leave them there, with the
knowledge that the garments of seclusion will remain
there in the Sanctuary until next year—but not during the

rest of the year.
Rabbi Shimon Sofer’s Reliable Testimony

We will now introduce the magnificent words of his son,
the great Rabbi Shimon Sofer, zy”’a. In a letter to his cousin,
the great Rabbi Yehudah Leib Eiger, ztz"], he presents his holy
father’s (the Chasam Sofer’s) explanation regarding the fact
that parshas Kedoshim was said in the presence of the entire
assembly. He attests to the fact, that his father truly practiced
what he preached. Here is what he writes:
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DRITION DAWITY QXY OY YT DIWITP 11371 1A 2597 1 191"
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This was the way of our forefathers and our Rabbis,
zy”a. Due to their extreme kedushah, piety and separation,
their private, intimate relationships with Hashem grew.
They entered His chambers in their hearts and minds. Yet,
in dealing with the public, they demonstrated cordiality.
This exemplifies the principle of adopting HKB”"H’s midot;
for, He conducts the universe with chesed and rachamim,
according to the capability and level of the recipients.

I heard from the holy mouth of my master, my father, and
my teacher—regarding Rashi’s comment at the beginning
of parshas Kedoshim, that this passage was delivered to the
entire assembly—based on what was written in the Chovos
HaLevavos, that the wise man secludes himself, while he
is in the company of others; his joy is on his face and his
apprehension is in his heart. This, indeed, was the manner
of my master, my father, my teacher, ztz"l, zy”’a. Everyone
who observed his ways saw that his behavior reflected his
extreme attachment to Hashem and His Torah ... such that
ordinary people did not sense in him any change from the
behavior of the general public.

This then is the message of the Gemara (A.Z. 19b). There
they expound on the words of David HaMelech, who extols the
virtues of those who engage in the study of Hashem'’s Torah day
and night (Tehillim 1, 3): »1mbnYw 151 nrew 192ax - 9120 &Y wpr
“tmbn novx omasn— “And whose leaf never withers” . .. even
the casual conversations of Torah scholars requires study.
Even through their casual conversation, they transmit lofty

notions extending far beyond the mundane.

Indeed, this applies magnificently to the spiritual level
of David HaMelech himself, as depicted in the sefer Butzina
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D’Nehora, in the name of the great Rabbi Baruch of Mezhibuzh,
zy”a, regarding the passuk (Divrei HaYamim [ 29, 10): 117 793»"
“1 AnaRn e Yo vy 'n nk—then David praised Hashem in
the presence of the entire congregation, and David said .
. . Even when David HaMelech addressed the public regarding
mundane, secular matters, he had in mind lofty thoughts
regarding HKB”H. This then is the interpretation of the passuk:
“m nR 717 7937"—in his inner thoughts, he privately praised
Hashem, while: “onpn 9o 22pY"—to the public eye, it appeared as

if: “117 anx"1"—he was addressing mundane matters.

The Wisdom of Kabbalah Aims at Uniting
with Hashem with Every Utterance

If we pay careful attention to the language employed by
Rabbi Shimon Sofer, zy”a: »a %y 1a1n1 'ma #9112 nipsTs n1yan "
“wr1p A “ann ans—he associates his father’s conduct and
behavior with the writings of the Arizal and the Zohar hakadosh.
Thus, it should be apparent to us that the lofty spiritual level
depicted by the Chasam Sofer with regards to the fact that this
parsha was uttered in the presence of the entire assembly only
really applies to the elite among us—those who have advanced
to study and comprehend “Toras hanistar”—the concealed,
mystical aspects of the Torah. Such scholars, even while they are
in the midst of others are still able to seclude themselves with
their Maker. Even in their conversations regarding mundane,
everyday matters, they are able to focus on holy, divine names

connecting them with Hashem.

It is appropriate to add another link to this elegant chain
from the teachings of the Chasam Sofer. He applies this concept
to explain what we have learned in the Gemara (Berachot 35b):
,IIPIIT NPWS PRI AW NYWS WAIN DIR TWAR IR T 12 Tyhw an”
NI M0 OMIN ,MAN Aywa I et npws W Ry nyws el
“msy—Rabbi Shimon ben Yochai says: Can it be that a man
plows at the time of plowing, and sows at the time of sowing,
and harvests at the time of harvesting, and threshes at the
time of threshing, and winnows at the time of the blowing
wind? What will become of the study of Torah?! Here is the
explanation he provides in Ach Pri Sevuah (Eikev):

DINT BRY 1207 54 Am10 BRm Aann Yy PINan 290 ows onyawt”
;7392 WIRY PR wen nYws Anans mnn XYY ,awean nyws whain e
159 B3 W YW X 77 ,YY RN M R7IR 00N M 1Y mnn K9
Smearby meata 2mwny When a person is occupied with everyday
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activities such as plowing, and focuses and thinks solely of the
activity at hand—namely plowing—what will become of the
Torah? Instead, even while plowing, he should also think about
spiritual matters.

Based on what we have discussed, we can suggest that the
divine Tanna, Rashb”y, the author of the Torah of mysticism, is
of the opinion that in all everyday, material, human activities,
it is imperative that a person focus on connecting exclusively
with Hashem. As a result, while plowing, he won’t really be
in the field plowing. Instead, he will transcend to where his
thoughts are—in the heavenly spheres. This is the meaning of
“kedushah” for a Jew. He separates himself mentally from all
earthly matters; for all of his activities and speech are “I'shem
shamayim”—for the sake of Heaven. Thus, he exists entirely in

the heavenly spheres.

Regarding this matter, the divine kabbalist Rabbi Tzvi Hirsch
of Zidichov, zy”a, writes in his sefer Sur MeiRa Va’aseh Tov—
citing Rabbi Chaim Vital, zy”a--that the tenth prerequisite for
studying the wisdom of Kabbalah is to refrain from uttering
anything that is unnecessary or not related to a mitzvah.
Nevertheless, he writes that this, in fact, is the purpose of the
study of Kabbalah—for a person to be able to relate the name of

Hashem to each and every utterance. Here is what he writes:

3, W1 71297 710 PR TR NAwTY A5TN AR WK Y AINan R3S

TOI T (KA 1“8 MIaR) 9“7 0NNAR LTI WY JRawnn 71130 ren

12 WY AR REOW 130T Y3 05 1A Nn ,1ann 0aaTy ne 'y naine
L TAW 71931 RIT 12 1w TR 1pa’ ann 12Ty Yovw o L

QW 5T T, RIT T193 1AW ST S0 RN 5T BR WK vaaa
,ATAND N1 KW T1°a0 Y 9375 Y511, A 12T RixnY Toan ey b
;77711 P12 TIDTMT XN BR 712771 71207 o2 R1xnY Yoin Paan Kevw 12t Y
1M 7N ,RI2 RAYNR A19M3 IR 990M3 IR 01370 °8103 I N1300 MwRAa 1R
TR K1 ,0mw owY e reyn 551 (21 29 R1aR) 1 LLRI1T 18 Ry
-URr)

Thus, we learn that a Jew who merits attaining the wisdom
of “Toras hanistar”—the concealed, mystical aspects of the
Torah—and to connect with Hashem in thought, speech and
deed, is able to fulfill HKB”H’s command of “1»n @»w11” to the
fullest.
with other people, he is able to seclude himself and connect
intimately with HKB”H by focusing on his relationship with
Hashem with every word that he speaks.

As the Chasam Sofer explains, even while speaking
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Reliable Testimony from the Mahari of Komarna

It is with great pleasure and joy that we now present the
words of the great Rabbi Yitzchak Isaac of Komarna, zy”a, the
author of Heichal HaBerachah, the loyal pupil and nephew of
the great Rabbi Tzvi Hirsch of Zidichov, zy”a. Being a great
kabbalist, he was able to discern when tzaddikim were engaged
in ordinary conversation with others how all of their utterances
and communications contained loftier intent and content. Let
us begin with his testimonial regarding his uncle, Rabbi Tzvi
Hirsch of Zidichov, zy”a:

D121 7O 127 U5 DY NI MW 288 12937 WP 11T 111 2R et
TRINT Y N WY 0 uh 19haR RSN 183 neowt ffatp i owy
oYy mona rwnmy  RYOPDT RRATT 0 DU AR WD T, 0TI s
m995R 127 Y53 1971, maipn om 712 o Yo waa nenn aan uny neswy
n°aY 210 27 Prnn YoRw vPn vyt RYWTT RRATTa e ey yan b
SoRAwe

He witnessed how his holy uncle would utter: “For the
sake of the unification of the Holy One, Blessed is He, and His
Shechinah” out loud for all occurrences—major or minor. If he
even drank a small amount of water, he would linger and utter
several sacred names. Thus, he was transformed into a holy
conduit conveying the heavenly influences from above to the
living creatures down on earth. He would perform this ritual
for every activity he engaged in. In this manner, he brought
abundant good to the people of Yisrael.

In fact, he relates many such wonderful anecdotes in his
sefer Zohar Chai on the Zohar hakadosh (Vayechi) regarding
things that he personally saw and heard. He witnessed how his
esteemed Rabbis and teachers were vigilant with regards to the
words they spoke. Every utterance was associated with loftier
intents, divine names and ways to connect with the Almighty.
This was true even when they related actual happenings or
discussed physical matters. He states thathe was almost startled
and overcome with trepidation due to the intense light and
wisdom contained in their remarks. Even when they appeared
to be listening to some lowly person relating mundane, trivial
information, they only heard concealed, imperceptible lofty
matters—such as the secret of the “eglah arufah” and other
enigmas of the Torah.

When discussing with people in need matters related to
Olam HaZeh, he saw how his holy uncle would weave into the
conversationsincredible, intellectual matters containing deeper,
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hidden messages. Often his uncle would ask him to leave. Since
he comprehended the deeper meanings and intents inherent in
his uncle’s words, it tended to distract his uncle from conveying
the assistance required by that particular party in need.

He relates that he once saw his holy teacher, Rabbi Yehoshua
Heschel of Mezhibuzh, zy”a—the author of Ohev Yisrael—
conversing with a widow. He comprehended that on a deeper
level, his teacher was discussing the galut of the Shechinah, which
is analogous to a widow. Both he and his teacher began to cry.

He also relates an incident related to his teacher and Rebbe,
the great Rabbi Naftali Tzvi of Ropshitz. On one occasion, he
stood behind him unseen. It was erev Shabbas and the Rebbe
wanted to go to the mikveh to immerse. Meanwhile, he was
conversing with his wife. He discerned that he was in fact
discussing the subjects of bathing in hot water and mikveh. He
was overwhelmed by the fact that it was humanly possible to
cloak such matters within everyday, practical conversations.
Finally, he sensed his pupil’s presence, tilted his head towards
him and became momentarily silent. Then he continued until
he finished conveying all of the special intents and messages
pertaining to hot water and mikveh.

In the Cave of Rocks You Stayed, There You
Acquired Your Majesty and Your Splendor

Based on what we have learned, we can begin to appreciate
and comprehend the wonderful methods of Hashem pertaining
to the divine Tanna Rashb”y. We have learned in the Gemara
(Shabbas 33b) that after making derisive remarks about the
Roman Empire, Rashb”y was condemned to death. He fled and
was forced to hide in a cave for thirteen years—separate and
isolated from the rest of his generation. In the cave, he amassed
his immense knowledge of “Toras hanistar’—the mystical
aspects of the Torah. This is described in the piyut “Bar Yochai,”
authored by the divine kabbalist Rabbi Shimon Lavi, zy”a, and
is recited in Jewish communities throughout the world: =3”
oW NTRAYY DTN NAYRS A2 WK 0 NTa B NawY 310 Swn R
“qm=m1 9111 nap—Bar Yochai, you settled in a good dwelling,
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on the day you fled, on the day you escaped, in the cave
of rocks you stayed; there you acquired your majesty and
your splendor. The source for this piyut is found in the Tikunei
Zohar (Introduction 2b):

qTPUR 22771 R AR 7PNR3 11,119 DY 1anY naat 1y v pyny v’

WY 217 TNIRGD TTONR TN B0 1PNAT TR D21 Py 0 KW 01 1wy, s

,BNIR TRYT DY AW 01 Y53 BTN K2 210 7101 1PYR MM, 00 DNING
.“Bra oIs P R

Rabbi Shimon fled to the desert of Lod. He hid in a cave
along with Rabbi Elazar, his son. Miraculously, a carob tree
appeared for them and a spring of water. They ate from
that carob tree and drank from those waters. Eliyahu
HaNavi Zachur LaTov came to them twice a day, everyday,
and taught them. No one knew of their whereabouts.

We see that Rashb”y achieved his tremendous knowledge of
Torah mysticism while isolated in the cave with his son Rabbi
Elazar—separated from the rest of society. Let us explain based
on our current discussion. As long as he had not learned and
attained the esoteric aspects of the Torah, he had to remain
secluded from other human beings. After Rashb”y gained his
knowledge of “Toras hanistar,” HKB”H arranged for the Roman
Caesar to die. This allowed Rashb”y to exit the cave and rejoin
his holy entourage of disciples. He began teaching them the
secrets of the Torah that he had ascertained in the cave. For,
he was now capable of fulfilling the directive of “rmn mwirp”
fully. Even in the presence of the entire assembly, sitting among
the masses, he could focus and dedicate his every thought and
utterance to Hashem.

We can now rejoice, for we can begin to comprehend the
elation experienced by Rashb”y’s colleagues upon reaching
parshas Kedoshim. They realized that in the merit of this
passage being delivered publicly to the entire assembly, they
were privileged to learn the secrets of “Toras hanistar” from
Rabbi Shimon bar Yochai, as part of his exclusive holy entourage.
Furthermore, this enabled them to fulfill the directive of m»wrp”
“prn themselves—to focus and direct all of their utterances
I'shem Hashem.
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